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ART. XIX.—Al-Muzaffariy6: containing a Recent Contribution
to the Study of 'Omar Khayyam. By E. D. Ross, Ph.D.

UNDER the above Arabic title there has just appeared in
St. Petersburg a Festschrift to Baron Victor Rosen, on the
twenty-fifth anniversary of his professional activity. It
contains articles extending over a wide range of subjects by
eleven of his former pupils, who are most of them at present
professors or lecturers at the University of St. Petersburg.

Baron Rosen (who is an honorary member of this Society)
enjoys an esteem and an affection from all who are connected
with the Oriental Faculty of his University, such as falls
to the lot of few men. He has been the teacher and
constant adviser of many of Russia's most distinguished
Orientalists of the last two decades, and this collection
of articles goes to prove what a brilliant group of young
scholars he has round him at the present time. Nor has
Baron Rosen's kindly aid been confined to his Russian
colleagues : we feel sure that many scholars on the Continent
owe him a debt of gratitude, and we know that some of
us in England have learned to appreciate his kindness,
whether direct or indirect.

The title Muzqtfariye is a play on the Christian name of
Victor, the word muzaffar meaning in Arabic ' victorious.'

The eleven articles and their authors are as follows :—

1. Hafiz-i-Abru and his "Works. By V. Barthold.
2. Popular Beliefs of the Turks of Chinese Turkestan in

reference to Natural Phenomena. By N. Katanoff.
3. A Hieratic Papyrus, from the Collection of V. Goleni-

scheff, containing an Account of the Journey of
Unu-Amon to Phoenicia. (With two plates.) By
V. Golenischeff.

4. Concerning one of Tabarl's Sources. By N. Me"dnikoff.
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5. " Khiton Gospoden" (the Seamless Garment of the
Saviour) in the Written Legend of the Armenians,
Georgians, and Syrians. By N. Marr.

6. The Commentary of Tankhum of Jerusalem on the Book
of the Prophet Jona. By P. Kokovtsoff.

7. Extracts from the Divan of Nabigha. By Baron D.
Giinzburg.

8. Concerning the Persian Prose Version of the "Book of
Sindbad." By Serge d'Oldenburg.

9. Traditions concerning the Prophet Salih from the Kisas-
ul-Anbiya of Rubghuzl. By P. Melioranski.

10. The Application of the System of fikh in Arabic
Grammar. By A. Schmidt.

11. 'Omar Khayyam and the "Wandering" Quatrains.
By V. Schukovski.

It is a matter of regret that the space at our disposal will
not allow us to give an epitome of each of the articles
enumerated above. The last on the list, however, we
propose to treat fully. Considering the popularity of its
subject in this country, and also the important and quite
new light it throws on the author of the now famous
Rubd'iyat, it seems a pity this paper should remain for
ever hidden from the eyes of those admirers of 'Omar who
knew no Russian.

The present paper is for the most part a translation of
Professor Schukovski's Russian, except in the case of the
biographical extracts, in which the original (Persian or
Arabic as the case may be) has been followed.

One may say with absolute certainty that in the whole
range of Persian literature no poet is to be found who has
held so singular a position, nor one who up to the present
time has attracted so much attention, or called forth so many
various and sharply conflicting appreciations and criticisms
as 'Omar Khayyam.

He has been regarded variously as a freethinker, a
subverter of Faith; an atheist and materialist; a pantheist
and a scoffer at mysticism; an orthodox Musulman; a true
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philosopher, a keen observer, a man of learning; a bon vivant,
a profligate, a dissembler, and a hypocrite ; a blasphemer—
nay, more, an incarnate negation of positive religion and
of all moral beliefs; a gentle nature, more given to the
contemplation of things divine than to worldly enjoyments;
an epicurean sceptic; the Persian Abu-l-'Ala, Voltaire,
and Heine.1 One asks oneself whether it is possible to
conceive, not a philosopher, but merely an intelligent man
(provided he be not a moral deformity) in whom were
commingled and embodied such a diversity of convictions,
paradoxical inclinations and tendencies, of high moral
courage and ignoble passions, of torturing doubts and
vacillations ? And if not, whence are such radical differences
of opinion to be traced ?

It seems to us that they are not to be traced to 'Omar
himself (although nothing human would have been strange
to him), but to that collection of what we call his Quatrains,
which is given to us in rare manuscripts and numerous
Oriental [and Occidental] editions.

This collection, though by no means free from objection,
nevertheless, without any justification of, or attempt to
explain its glaring inconsistencies, has hitherto afforded the
material for all estimates of the poet.

Apart from this, attempts to fathom Khayyam's nature
have been beset by yet another obstacle, namely, that up to
the present time we have remained in almost entire ignorance
of the history of his outer life, of the milieu in which he
moved, and of the people with whom he came in contact.
Everyone who has ever had anything to do with 'Omar
Khayyam has considered it his duty to repeat the story of
the three talented school friends—Khayyam, Nizam-ul-Mulk,
and Hasan Sabbah—a story full of obvious anachronisms
and drawn from apocryphal sources.

All doubts might be set at rest by the discovery of the
autograph copy of Khayyam's Quatrains, and of his philo-
sophical treatises, which have unfortunately not come down

1 The writer haa in view the well-known criticisms of Hammer, Renan, Ethe,
Nicolas, Garcin de Tassy, Whinfield, Aug. Miiller, and others.
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to us. There is, however, but little hope of their being
discovered, for soon after Khayyam's death his native town,
Nishapur, repeatedly underwent all the horrors of rapine
and fire at the hands of the wild hordes, first of the Ghuz
and then of the Mogols. Our only means, therefore, of
somewhat dissipating the mist which envelops the personality
of our poet-thinker, is the careful study of his collected
quatrains and the indication of fresh biographical notices
referring to him. Such is the method adopted in the
present article.

We will begin by calling attention to some accounts of
'Omar's life.

The earliest reference to 'Omar Khayyam dates from the
middle of the seventh century of the Hijra. Mohammad
Shahrazuri, author of a little-used history of learned men,
bearing the title Nuzhet-ul-Arwah, devotes to Khayyam the
following passage1: —

" 'Omar Al-Khayyami was a Nishapurl by birth and ex-
traction. He [may be regarded as] the successor of Abu
'All (Avicenna) in the various branches of philosophic
learning; but he was a man of bad character and disliked
entertaining (sayyik al-'atan). While he was in Ispahan
he perused a certain book seven times and then knew it
by heart. On his return to Nlshapur he dictated it [from
memory], and on comparing this with the original copy, it
was found that the difference between them was but slight.
He was averse both to composition and to teaching. He is
the author of a handbook on natural science, and of two
pamphlets, one entitled Al-Wujiid (or Real Existence) and
the other Al-Kawn wa'l Takllf} He was learned in the
law, in classical Arabic (al-lughat), and in history.

1 Here (in the original article) follows the Arabic text [Berlin Library Or.
MSS., 217 (B.)], while in a parallel column is printed a Persian translation,
taken from a (presumably) unique MS. in the Imp. Asiatic Mua. of the St.
Petersburg Academy of Sciences [No. 574, Aghii (II)]. Professor Schukovski
in his translation has followed the Persian version, which is fuller than the
original and seems to us to take liberties with the Arabic in the process of
translation. We have followed the Arabic only.—E. D. R.

2 The translation of this title is hard to determine without any acquaintance
with the contents of the pamphlet.—E. D. R.
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" One day Al-Khayyam went. to see the Vezir 'Abd-ur-
Razzak: the Chief of the Kor'an Readers, Abu-1-Hasan
Al-Ghazzali, was with this latter [at the time], and the two
were discussing the disagreement of the Kor'an readers in
regard to a certain verse. [As 'Omar entered] the Vezir
said, ' Here we have the authority,' and proceeded to ask
Al-KhayyamI [for his opinion] on the matter. ['Omar]
enumerated the various readings of the Readers, and
explained the grounds ('Hal) for each one. He also men-
tioned the exceptional readings (shawdzz) and the arguments
in favour of each, and expressed his preference for one
view in particular.

"Al-Ghazzall then said: ' May God add such men as thee
to the number of the learned! Of a truth I did not think
anyone of the Kor'an Readers knew the readings by heart
to this extent—much less one of the [secular] philosophers.'

" As for the sciences, he had mastered both mathematics
and philosophy. One day ' the Proof of Islam,' Al-Ghazzall,
came to see him and asked him how it came that one could
distinguish one of the parts of the sphere, which revolve
on the axis, from the rest, although the sphere was similar
in all its parts. Al-Khayyam! pronounced his views,
beginning with a certain category (makula); but he refrained
from entering deeply into discussion—and such was the
wont of this respected Sheykh. [Their conversation was
interrupted by] the call to midday prayer, whereupon Al-
Ghazzali said, ' Truth has come in, and lying has gone out.'
'Omar arose and went to visit Sultan San jar. The latter
was [at the time] a mere child, and was suffering from an
attack of small-pox. When he came away the Vezir asked
him, 'How did you find the child, and what did you prescribe
for Ijiin ?' 'Omar answered, ' The child is in a most
precarious state.' An Ethiopian slave reported this saying
to the Sultan, and when the Sultan recovered he became
inimical to 'Omar, and did not like him. Melik-shah
treated him as a boon companion; and Shams-ul-Mulk
honoured him greatly, and made him sit beside him on
Ms throne.

J.B.A.S. 1898. 23
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" I t is related that ['Omar] was [one day] picking
his teeth with a toothpick of gold, and was studying the
chapter on Metaphysics from [Avicenna's] Book of Healing
(ILSJ1). When he reached the section on ' The One and
the Many' he placed the toothpick between the two leaves,
arose, performed his prayers, and made his last injunctions.
He neither ate nor drank anything [that day] ; and when
he performed the last evening prayer, he bowed himself
to the ground and said as he bowed: ' Oh God ! verily
I have known Thee to the extent of my power : forgive
me therefore. Verily my knowledge of Thee is my recom-
mendation to Thee.'J And [so saying] he died: may God
have pity on him !

" He wrote beautiful verses both in Arabic and in Persian,
of which the following may serve as examples."

Here follow in the article three short Arabic kasldas, in
the place of which, however, the Persian translation quotes
two Persian quatrains, namely, Whinfield, Nos. 193 and 230.

Again, in the seventh century we find a mention of
Khayyam in the U£sM fCj^ > or " History of Learned
Men," by Ibn-al-Kifty, who died in 646 A.H. This extract
was printed by Woepcke, from the Paris Codex, in his
" L'Algebre d'Omar Alkhayyami," p. or : translation,
pp. v and vi. Professor Schukovski reprints the text,
partly on account of its importance, and partly because he
has been able to collate it with the MSS. of Berlin,
Yienna, and Munich.

" 'Omar Al-Khayyam, Imam of Khorasan, and the most
learned man of his day, was versed in the science of the
Greeks. He encouraged the search after the One Judge,
by means of the purification of the inclinations of the flesh
for the sake of the elevation of the human soul> He
pointed out the necessity of studying political science
according to the principles of the Greeks. The later Sufis
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have found themselves in agreement with some of the exterior
(i.e. literal) meanings of his verses and have introduced
them into their system, and discuss them in their public
and private gatherings. But their inner meaning is
a stinging serpent to the Shari'a . . . -1

" But since the people of his day reviled him for his
religion, and exposed to view the secrets he had veiled
from them, he feared for his blood, and reined the bridle
of his tongue and pen. He performed the Pilgrimage, not
out of piety, but from fear [of men], and revealed a secret
from among his impure secrets. When he came to Baghdad
men of his way of thinking in the ancient science beset
him, but he shut on them his door, with the shutting of
repentance and not of companionship. And when he
returned from the Pilgrimage to his town he used to go
morning and evening to the place of worship, and concealed
his secret thoughts, which, however, perforce revealed
themselves. He was without an equal in the sciences of
astronomy and philosophy, and he became proverbial in
these branches. If only he could have safeguarded his
good name!

" By him there are fugitive verses whose hidden meaning
penetrates their veil of concealment, and whose fount of
conception is troubled by the turbidness of their secret
intent."

Here are quoted four lines of Arabic verse.
The next notice is taken from the SL1\ jUl of Zakhariyya

Kasvini (d. 682), finished nearly forty years later. Here
we read (see Wiistenfeld's Edition, p. 318) as follows:—

"Among the learned men of Nlshapur was 'Omar Khayyam.
He was a man versed in all branches of philosophy, especially
in Mathematics. He lived in the reign of Melik Shah the
Seljuk, who gave him much money for the purchase of
astronomical apparatus and observation of the stars—but
the Sultan died before their completion. They relate that

1 The following sentence is somewhat obscure ; it reads—
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'Omar, while staying in a certain rabat, noticed that the
inhabitants complained of the abundance of the birds,
whose pollutions defiled their clothes. He thereupon made
a bird out of clay and placed it on the highest point of the
building. [After this] the birds kept away from the rabat.
It is also related that one of the doctors of the law used
to come daily before sunrise to read philosophy under him,
but used to denounce him to the people. So 'Omar called
to his house all the drummers and trumpeters, and when
the doctor of the law came as usual for his lesson, 'Omar
ordered the men to beat their drums and blow their
trumpets, and thus collected round himself people from
every quarter. He then addressed them, saying: ' Men of
Nlshapur; here is your teacher. He comes every day at
this hour to me, and studies science with me, but to you
he speaks of me in the manner you know. If I am really
as he says, then why does he come and study with me?
and if not, then why does he abuse his teacher ? ' "

The author of a little-known historical work, entitled
iri^yJl ijMjJSji, composed in 808 A.H., communicated the
following facts about 'Omar:—

" Khayyam.—'Omar, the son of Ibrahim Khayyam. He
surpassed his contemporaries in most sciences, and
especially in astronomy. He is the author of world-
renowned and incomparable treatises. Among his
poems [is the following quatrain] :—

5 ,iwnu

1 This quatrain does not occur in any of the known editions of 'Omar; but
in the Saft Ikllm it is (with slight variation) attributed to Hakim Sanal
(d. A.H. 525 or 535).
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[ Translation."]
' Every atom which has been on the face of the earth
Was once a sun-faced, Venus-browed [beauty] ;
Blow away the dust from a beauty's cheek with delicacy,
For that too was once the cheek and ringlet of a beauty.'

"Anecdote.—Abu-1-Hasan al-Beyhaki says: ' In the year
505 I was present at a gathering at the house of the Imam
'Omar, and he asked me to explain the following verse from
the Hamasa J:—

9

" Sultan Melik Sh5h, the Seljuk and the Khalif . . . ?
were his contemporaries. Concerning his death the Imam
Mohammad of Baghdad says :—' He was reading [the
chapter] on Metaphysics in the Book of Healing, and
on reaching the section on " The One and the Many,"
he placed something between the leaves [at the place
where he was] reading, and said to me, " Call the people,
that I may give them my last injunctions." And when
his friends had assembled round him, he stood up in
the manner prescribed [by ritual] and began to pray.
Ignoring all else \j$J> u°]f^ jo* Ĵ ]» B e performed the
evening prayer, and having placed his forehead on the
ground he said: " Oh God ! verily I have known Thee
to the extent of my power: forgive me therefore. Verily
my knowledge of Thee is my recommendation to Thee";
and with these words he resigned his soul to God.'

" They say that the last words he uttered in verse were the
following:—

*^ -—iS**** LH—wJb 4—£̂ ~ Cl ŷ \]

1 Here follows the Arabic Terse in question, and a very obscure passage
containing a commentary on the same.

2 The name of the Khalif has disappeared from the MS.
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' Oh Gtod, I am weary of my own baseness !
Of my anguish and empty-handedness !
Even as Thou bringest existence out of non-existence,

so take
Me from my own non-existence for the honour of Thy

existence.'"

The last notice of 'Omar which Professor Schukovski
quotes is taken from the abridged edition of the Universal
History known as ^yi^ •fi-J^'

" 'Omar Khayyam, the Wise, belongs to the most learned
men of Khorasan. In philosophy he is considered to rank
close to Avicenna. From the history of Fasil Mohammad
Shahrazuri we learn that ('Omar) was born in Nlshapur,
and that his ancestors were also Nishapurls. Some maintain
that he came from the village of Shamsad, a dependency
of Balkh, and that he was born in the village of Basank,
a dependency of Astarabad. However this may be, during
the greater part of his life Nlshapur was his home. By
reason of his avarice and parsimoniousness in the spreading
of science, he did not produce many works. One of his
pamphlets entitled ' The Scales of Wisdom' (Mizan-ul-hukm)
—on the testing of the value of objects set with precious
stones without removing the stones — gained a certain
celebrity; as did another pamphlet entitled ' Needs of
Places ' (iLx*}!! |*j\jS), which deals with the definition of the
four seasons [of the year], and the causes of variance of
the climatic conditions in the different towns and countries.
From most of (his) works it is apparent that 'Omar believed
in the transmigration of the Soul.

" I t is related that there was in Nishapur an old seminary
(madrasa). In order that it might be restored, asses brought
bricks. The ' Master' was one day walking in the court of
the school with some students: one of the donkeys could
not manage to enter [the court]: when the Master saw
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this he smiled, and, going up to the donkey, said the
following impromptu verses :—

' Thou hast gone and hast returned, and . . . .1

Thy name has disappeared among names.
Thy nails being collected have become a hoof;
Thy beard growing on thy back has become a tail.'

"The donkey then entered. They asked the Master the
cause of this. He said: ' The soul which is attached to the
body of this ass was formerly in the body of a teacher in
this seminary; he was therefore unable to enter, but now
that he knows that his colleagues have recognized him, he
cannot help but enter . . . . ' "

Here follows a short version of the famous story of the
three schoolfellows.

Passing to the compilation of the Quatrains of 'Omar
Khayyam, Professor Schukovski recalls the well-known
fact that the older the edition the smaller is the number
of quatrains therein contained; and gives a list of the
MSS. contained in the public libraries of Europe, noting
the number of quatrains found in each.2

Whinfield mentions in his preface (p. xvi) that a lady,3

having compared all (?) the 'Omar MSS. in Europe, found
a total number of 1,200 different ruba'y. This lady came

1 No one has yet arrived at a satisfactory translation of the end of this line.
It probably refers to some game: cf. Vullers' Lexicon, ii, 1,463.

2 A still more complete list is to be found in Mr. Heron Allen's edition. The
oldest MS., the Bodleian [which in this edition has been reproduced in
facsimile], bears the date of 865 A.H. and contains 154 quatrains. Mr. Allen
calls attention to the MS. of Bankipur, recently discovered, which, though it
bears the early date of 961 A.H., contains as many as 603 quatrains.—E. D. R.

3 Mrs. Jessie E. Cadell (Fraser's Magazine, May, 1879).
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to the conclusion—upon what grounds we do not know—
that from 250 to 300 ought to be regarded as genuine,
and that the remainder are falsely attributed to 'Omar.
Naturally it is difficult to prove such a conclusion—to select
from 1,200 pieces those that may be ascribed definitely
to the pen of 'Omar—seeing that we have the criterion
neither of language nor of thought to go upon. Whinfield
embodied only 500 quatrains into his edition, and was only
able to indicate five instances where the verses were to be
met with in other authors. In so doing he was on the
right way, although not fully equipped. He casts a doubt
upon the genuineness of this or that quatrain; but his
observations lose half their value from the fact that in no
one of the five examples does he give the source to which
they may be traced. Such observations, in fact, can only
have a real value when in each individual case the source
which throws doubt on the originality of Khayyam is
indicated in an exact manner; and their value increases
proportionally to the antiquity of the source and its
copy. Finally, they may prove of decisive signification in
reference to the oldest known copy of 'Omar should they
bear a date prior to this latter, namely 865 A.H.1

Professor Schukovski tells us he has long been engaged
in inquiring into the genuineness of various quatrains
attributed to 'Omar. This inquiry suggested itself to him
in the first place during his stay in Persia in 1884, when
he happened to come across the quatrain beginning:

(Nicolas, 91; Whinfield, 93), in the Indian lithograph of
the O>WL* of 'Abd-AUah Ansari. Since that time he
began carefully to note down in his copy of " Nicolas"
all such "wandering " quatrains, and up to the present time
he has discovered eighty-two. These quatrains have been
found "wandering" among various anthologies, divans, and

1 This refers to the Bodleian MS. See note above.
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histories—both MSS. and printed books—and comprise a list
of thirty-nine different authors.

The writer of the article next proceeds to enumerate the
various MSS. in which he has found the " wanderers."

I. JLX!̂  Slay*, written by Nejm-en-Din Abu Bakri RazI
(d. 654 A.H.) in the year 620 A.H.

The MS. he consulted was copied in the year 735 A.H.,
and is therefore 130 years older than the Bodleian 'Omar.
This work is of importance to such as are interested in
the present question; for quite apart from the early date
of its compilation and the antiquity of this MS. it deserves
our fullest attention, and has a wide significance in that
the author speaks of 'Omar as " an unhappy philosopher
and materialist," and with such views he most certainly
could not have introduced in support of his Sufistic doctrines
verses which obviously belonged to 'Omar.

Here is the passage in which this scathing judgment on
our poet occurs. (Here follows in the article the Persian
text, of which we give an English translation.)

"And it is well known what was the wisdom of setting
the pure, elevated, and spiritual soul in a mean and dark
earthy form, and again separating them and cutting off the
soul from the surrounding mould; and the reason (is also
known) of the destruction of the body, and again scattering
the mould on the day of resurrection and investing the
soul (with life)—namely, that he (man) might escape from
the 'hint ' i}/*J) given in the Koran (Sura 7, v. 178),
' They are like flocks, nay, they are even more erring,' and
attain the degree of humanity, and that they might be
brought out from behind the veil of negligence, expressed
in the words of the Koran (Sura 30, v. 6), 'They know
the outward appearance of this present life, but they are
careless as to the life to come,' and that he should set the
foot of taste and passion upon the 'true way.' But those
unfortunate philosophers and materialists who are shut out
from both these blessings, are bewildered and have gone
astray with a certain man of letters (J^U), who is famous
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among them for his talent, his wisdom, his sagacity, and
his learning. And that man is 'Omar Khayyam. To form
an estimate of his utter shamelessness and corruption, it is
only necessary to read the following verses composed
by him.

V'

.Mj I I

' To this circle, which comprises our entry and our exit,
Neither end nor beginning is evident.
No one in the world tells us truly
Whence we come nor whither we go.

' Our Creator, when He settled the course of Nature,
Why did He subject it to diminution and decay ?
If it turned out ugly, who was answerable for the form ?
If it turned out fair, why was it allowed to perish ? ' "

II. MSS. of 'Attar of Nishapur. Two copies of his c
A copy of the <UU j ^ = ^ , not dated, but, to judge
by paper and orthography, very old.

III. Divan of Jelal-ud-Dln Rumi.
IV. Divan of Kemal-i-Isfahani. 933 A.H.
V. Divan of Hafiz.

1 See Lucknow edition, p. 8, and Teheran ed., p. 14.
3 See "Whinfield, No. 126.
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VI. MSS. of 'Abd-Allah Ansari.
VII. MSS. of Anveri.

VIII. MSS. of j j i l ^JA of Amln Razi.
IX. MSS. of *J£ ijJ\.
X. Various collections in MS.

It is evident that among the authors above cited for the
history of the " wandering" quatrains, special attention
should be paid to the works of Razi, 'Attar, and Jelal-ud-
Dln Rumi.

Professor Schukovski here prints the 82 " wandering"
quatrains, stating after each in what other works he has
found them, and to whom each is attributed. We will
limit ourselves here to enumerating the quatrains according
to the numbers they bear in the editions of Nicolas (N.),
Whinfield (W.), and Bodleian MS. (B.), numbered according
to Mr. Heron Allen's edition. It may be remarked that
Professor Schukovski derived his information concerning
B. from the footnotes to Whinfield's text. We have added
a few further references to the Bodleian MS., and these we
have marked with an asterisk.

1. N. 1, W. 1. 16. N. 70, W. 73.
2. N. 3, W. 2. 17. N. 74, W. 76.
3. K 8, W. 7, B. 5. 18. N. 76, W. 78.
4. K 9, W. 8. 19. N. 79, W. 81.
5. N. 10, W. 9. 20. N. 89, W. 91.
6. N. 18, W. 21. 21. N. 91, W. 93.
7. N. 24, W. 28, B. 11.* 22. N. 94.
8. N. 38, W. 42, B. 19. 23. N. 96, W. 97.
9. N. 47, W. 50. 24. N. 110, W. 140.

10. N. 49, W. 52. 25. N. 113, W. 142.
11. 1ST. 54, W. 57. 26. N. 116, W. 144.
12. N. 55, W. 58. 27. N. 182, W. 197, B. 75.
13. N. 59, W. 62. 28. N. 120, W. 147.
14. N. 63, W. 66. 29. N. 130, W. 156.
15. N. 69, W. 72. 30. N. 141, W. 164.
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31. K 143, W. 166. 57. N. 265, W. 308.
32. N. 144. 58. N. 266, W. 309.
33. N. 146, W. 168. 59. N. 274, W. 317.
34. N. 152, W. 173. 60. N. 290, W. 330, B. 116.
35. N. 155. 61. N. 294, W. 332, B. 118.
36. K 158, W. 177. 62. N". 296, W. 333.
37. N. 165, W. 183. 63. N. 301, W. 357.
38. N. 168, W. 185. 64. N. 309.
39. N. 179, W. 194, B. 77. 65. N. 324.
40. 1ST. 183, W. 198. 66. N. 328, W. 369.
41. N. 184, W. 199. 67. N. 337, W. 376.
42. N. 187, W. 202. 68. N. 348, W. 390, B. 129.
43. N. 193, W. 206. 69. N. 350, W. 392.
44. N. 199, W. 243. 70. JST. 351, W. 393, B. 130.
45. N. 202, W. 246. 71. N. 353, W. 395.
46. J5T. 203, B. 87.* 72. N. 361, W. 406.
47. N. 224, B. 96.* 73. N. 379, W. 420.
48. N. 225, W. 264. 74. N. 370, W. 414, B. 135.
49. N. 226, W. 265. 75. N. 374, W. 417.
50. N. 229, W. 268, B. 1. 76. N. 387, W. 430.
51. K 230, W. 269, B. 99. 77. N. 394, W. 436, B. 145.
52. N. 236, W. 276. 78. K 396, W. 438.
53. K 238, W. 278. 79. N. 426, W. 463.
54. N. 255, W. 295. 80. N. 438.
55. N. 260, W. 300. 81. N. 444, W. 476.
56. N. 263, W. 306. 82. N. 450, W. 490, B. 157.*

If we attempt to divide into groups the above 82 quatrains
(of which. 11 l are contained in the Bodleian MS.) according
to their contents, we shall find that about 33 per cent, are
devoted to Love, Wine, and Self-indulgence ( = in B.
3 quatrains); about 43 per cent, give expression to com-
plaints against Fate, the world, and man; his frailty,
helplessness, and folly (= in B. 4 quatrains); about 7 per
cent, contain appeals to God (= in B. 1 quatrain); about
the same percentage deal with mysticism (= in B.

1 We have seen above that 15 is the number.
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1 quatrain); about 6 per cent, fall under the head of
philosophic utterances and rules of conduct; and finally,
about 4 per cent, treat of freethinking and Musulman
religious speculation (= in B. 2 quatrains). Thus the
great majority of the " wandering " quatrains enter into the
province of Omarian epicureanism, scepticism, and pessimism.

If we allow that these groups in a complete collection
of 'Omar Khayyam's Quatrains would be represented in the
same proportion, we shall be forced to the conclusion that
in forming an estimate of our poet it will be safest to regard
those quatrains which belong to the last four groups as less
debatable material: that is to say, we must look upon 'Omar
as a deeply learned man, following his own convictions,
who, tortured with the questions of existence, and finding
no solution to life in Musulman dogmas, worked out for
himself a regular conception of life (Weltanschaung) based
on Sufistic mysticism; a man who, without altogether
discarding belief, smiled maliciously at the inconsistencies
and peculiarities of the Islam of his time, which left many
minds dissatisfied in the fourth and fifth centuries, needing
as it did " vivification," and finding this in the person of
Ghazzali, who in this movement assigned the proper place
to the mystic element. 'Omar was a preacher of moral
purity and a contemplative life : one who loved his God and
struggled to master the eternal, the good, and the beautiful.
In this manner also is 'Omar portrayed in the biographical
notices we have published : a defender of " Greek Science,"
famous for his knowledge of the Koran and the Law,
and at the same time a " stinging serpent" to the
Sharl'a; a wit and a mocker, a bitter and implacable
enemy of all hypocrisy, a man who, while curing
others of the wounds of worldly triviality, impurity, and
sinful vanity, himself only with almost his last breath
closed the philosophic book " Healing" and turned with
a touching prayer to the One God, the Infinite, whom he
had been striving to comprehend with all the strength of
his mind and heart. Khayyam's lively protests and his
heated words in freedom's cause brought upon him many
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bitter moments in his life and exposed him to numerous
attacks at the hands of the clergy, and especially of the
Shiite community. Besides these, then as now (apart from
hypocrites), persons were not wanting who, failing to under-
stand 'Omar, regarded him as an unbeliever, atheist, and
materialist. But in the course of centuries the people of
Persia and India, realizing, perhaps instinctively, the injustice
of former reproaches, have taken to publishing and reading
'Omar Khayyam in collections side by side with Abu Said,
'Abd-Allah Ansarl, and 'Attar—that is to say, with mystic
Sufis of the purest water, men whose moral and religious
reputations were spotless.
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